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CONSTRUCTIVE STUDIES IN THE LIFE OF CHRIST. 



By Ernest D. Burton and Shailer Mathews, 
The University of Chicago. 



PART V— (concluded). 

SECOND PERIOD OF THE GALILEAN MINISTRY. 

FROM THE CHOOSING OF THE TWELVE UNTIL THE WITHDRAWAL INTO 
NORTHERN GALILEE. 



CHAPTER XIV. 
A CHAPTER OF MIRACLES IN GALILEE. 

§ 58. The stilling of the tempest. 

Matt. 8 : [18] 23-27. Mark 4 : 35-41. Luke 8 : 22-25. 
§59. The Gadarene demoniacs. 

Matt. 8 : 28-34. Mark 5 : 1-20. Luke 8 : 26-39. 

§60. The raising of Jairus' daughter. 

Matt. 9 : [1] 18-26. Mark 5 : 21-43. Luke 8 : 40-56. 
§61. The two blind men, and the dumb demoniac. 

Matt. 9 : 27-34. 

T151. Notes on §58, Mark 4:35-41. — Vs. 37, "was now filling": 
not, as in the common version, "full." Vs. 38, "asleep on the 
cushion": perhaps that on which the oarsmen or the steersman ordi- 
narily sat. Jesus, his day's work done, was quietly resting. Vs. 39, 
" rebuked the wind, .... and there was a great calm " : in such an act 
we see the power of Jesus in one of its most mysterious forms. Vs. 40, 
"Why are ye fearful ? have ye not yet faith?" Faith, confidence in 
him, would have banished fear. Notice Jesus' words " not yet," and 
(since they certainly had some faith) the implication that faith is 
something which ought to grow with experience. They had been 
with him long enough to have learned a trust that would have kept 
them calm, as he was. 

If 152. Notes on §59, Mark 5:1-20. — Vs. 1, "into the country of 
the Gerasenes": in Matthew Gadarenes, but in all three gospels the 
manuscripts vary between Gadarenes, Gerasenes, and Gergesenes. 
The place of the event is undoubtedly in the outskirts of a town on 
the east side of the Sea of Galilee, now called Khersa. See note in 
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Biblical World, January, 1898, p. 38. Vs. 2, "out of the tombs": 
not graves, but rock-cut tombs above the ground. There are many in 
the region today. Vs. 3, "and no man could any more bind him" : 
This and the following verses present the picture of a raving madman. 
Vs. 6, "ran and worshipped him": calmed and in part subdued by 
the presence of Jesus. Vs. 7, "What have I to do with thee?" etc.: 
substantially the language of the demoniacs generally. (Cf. Mark 
3:11 and ^f 101.) Vs. 9, "my name is Legion ; for we are many" : 
notice the language expressive of double consciousness. Vs. 10, "that 
he would not send them away out of the country" : Luke interprets 
this to mean "into the abyss," i. <?., of hell. Vs. 13, "And the 
unclean spirits .... entered into the swine" : This whole narrative, 
more distinctly than any other of the New Testament, implies the 
real existence of demons as personal spirits distinct from both men 
and beasts, but capable of acquiring harmful control of both. The 
language of Jesus to the demons, and of the evangelists in the narra- 
tive, is conformed to the ideas then current. If Jesus had any differ- 
ent conception of the matter, he apparently took no pains to impart it 
to his disciples or to the people. " Rushed down the steep into the 
sea" : There is near the town Khersa, mentioned above, a place just 
such as is here implied. (See Thomson, Land and Book, Central 
Palestine, pp. 353-5) Vs. 7, "began to beseech him to depart from 
their borders " : more terrified by the damage to their swine than moved 
by the benefit to the demoniac — not the only instance in which the 
property value of beasts has been more considered than the moral 
advantage of men. Vs. 19, "Go to thy house, unto thy friends," etc. : 
an injunction different from that given to the leper (Mark 1 : 44), for 
example, because of the differences in the circumstances. Jesus was 
himself returning to the other side of the sea. The man's announce- 
ment of his cure would not hinder Jesus' work, and would be a benefit 
to him and to his friends. Vs. 20, "Decapolis": see ^f 122. 

^153. Notes on § 59, Matt. 8 : 28. — "The country of the Gadarenes" : 
Gadara was an important city of the Decapolis (see \ 122 and map), 
lying six miles southeast of the Sea of Galilee, south of the Yarmuk 
river. The ruins are still to be seen at the spot known as Urn Keis. 
The district attached to it extended to the Sea of Galilee, but probably 
did not include Khersa. Matthew's phrase " in the country of the 
Gadarenes," though less accurate than Mark's, would locate the region 
in general for readers who would know of Gadara, but who had perhaps 
never heard of the unimportant Gerasa or Gergesa (Khersa) on the 
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lake. Matthew, however, does not say that the event took place at 
Gadara ; nor can this have been the site. "Two possessed of demons " : 
See the same difference between Mark 10 : 46 and Matt. 20 : 30. 

^f 154. Notes on §60, Mark 5 : 21-43. — Vs. 22, "one of the rulers of 
the synagogue " : each synagogue had one or more "rulers" (Luke 
13 : 14 ; Acts 13:15), who had general charge of the synagogue worship. 
They were neither preachers nor pastors, but presided at the service and 
selected from the congregation the persons to read the scripture and 
to address the congregation (see Acts 13 : 15). 

Vs. 25, "an issue of blood : " chronic hemorrhage. Vs. 28, "if I 
touch but his garments, I shall be made whole": the expression of 
a genuine faith, though mixed with a crude conception of the nature 
of Jesus' power. Vs. 30, "Jesus, perceiving that the power pro- 
ceeding from him had gone forth " : the evangelist also speaks as if 
Jesus' power were exerted independently of his will, conforming his lan- 
guage to that of the woman and to that of Jesus to her. Yet it is more 
likely that Jesus exercised his power consciously and intentionally, and 
afterward by his questions drew the woman out that he might still 
further help her. Vs. 34, "daughter": a word of kindly affection. 
Cf. Mark 2 : 5. "Thy faith hath made thee whole" : i. e., cured thee. 
The faith commonly spoken of in the gospels is a belief that Jesus can 
do a certain thing (sometimes one thing, sometimes another ; cf. Mark 
4 : 40 ; Luke 7 : 50), such as led him who had it to come to Jesus and 
commit his case to him. To such faith Jesus invariably responded by 
doing that which men believed he could do. " According to your 
faith " was his constant formula. The principle holds still : within 
the bounds of what is true about Jesus, he is to us what and as much 
as we believe him to be. 

Vs. 36, "fear not, only believe" : i. e., cease to fear, keep on believ- 
ing. Vs. 37, "save Peter, James, and John": so also Mark 9:2; 
14:32. Vs. 38, "weeping and wailing": probably hired mourners, 
after the fashion of the time. Vs. 39, " the child is not dead " : Luke, 
who also records these words of Jesus (Luke 8 : 52), does not take them 
literally (vs. 53), but as meaning that she is so soon to live again that it 
is as if she slept, and modern interpreters usually follow Luke in inter- 
preting Mark also. Vs. 43, " charged them that no man should know 
this " : the motive of Jesus in these merciful deeds was evidently com- 
passion, not a desire to attract attention as a healer. " Commanded 
that something should be given her to eat " : thoughtful even in the 
little things. Note also Jesus' economy in the use of his own great 
powers. 
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Matthew's account of these events (9: 18-26) is evidently a condensation 
of the account which Mark gives. He attributes to the father both what he 
himself said and what was said by the messenger from his house, condensing 
both sayings into one (vs. 18), much as in 8 : 5-13 he ascribes to the centu- 
rion in condensed form what in Luke 7:2-10 is reported as said through 
others. The story of the woman with the issue of blood (vss. 20-22) is simi- 
larly abbreviated. Luke's account of both events follows Mark more closely. 
It is noticeable that in all three accounts the two stories stand in the same 
relation, the one interjected into the other. 

^[155. Notes on §61, Matt. 9:27-34. — Vs. 27, "Thou Son of 
David": i. e., Messiah. Vs. 29, "According to your faith": their faith, as 
the preceding verse shows, consisted in believing that Jesus was able 
to do the thing they asked, and was such that it led them actually to 
seek his help. According to this faith Jesus acts : what they believe 
he can do he does. Cf. ^f 154. 

This narrative is closely similar to that in Matt. 20:29-34; notice particu- 
larly the use of the title "Son of David," which occurs but rarely in the gos- 
pels. It is not impossible that both accounts refer to the same event ; in that 
case Matt., chap. 20, probably represents the true position. The gospels as 
a whole hardly lead us to suppose that the people were as early as this hail- 
ing Jesus as the Son of David. 

Vss. 32-34, see the similar narrative in Matt. 12 : 22-24 (§ 55)- 



^[ 1 56. Questions and Suggestions for Study. — (1) Having 
studied § 58 and the notes on it, tell the story of the stilling of 
the tempest. (2)* How does this act of Jesus differ from most 
of the miracles which we have already studied ? (3) What previ- 
ous one belongs in the same class? (4)* What great principle 
does Jesus teach his disciples in connection with this event 
(Mark 4 : 40) ? (5) Suggest how this principle applies today. 

(6)* Where is the country of the Gerasenes ? (7) What 
does the phrase " country of the Gadarenes " in Matthew refer to ? 
(8)* Describe the man who met Jesus when he disembarked from 
the boat. (9) What peculiarities did he exhibit other than those 
of ordinary insanity? (10) Relate the incident of the swine. 
(11)* What led the Gerasenes to ask Jesus to leave their coun- 
try? (12) Is a similar spirit ever manifested today? How? 
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(13) Why did Jesus send the cured demoniac out to tell people 
what had happened to him ? 

(14)* What was the office of a ruler of the synagogue? 

(15) Were men of this class generally favorable to Jesus? 

(16) What drove this man to Jesus ? (17) Tell the story of the 
woman who touched Jesus as he was on the way to the house of 
Jairus. (18)* Characterize her faith. (19) What reward did 
her faith secure for her? (20) What lesson concerning faith 
does this incident teach? (21) Tell the story of Jairus and his 
daughter (omitting that about the woman). (22)* What char- 
acteristics of Jesus appear in this incident ? 

(23) Narrate the incident of the two blind men. (24) 
Wherein did the faith of the blind men consist? (25)* What 
is faith as it is commonly spoken of in the gospels? (26)* 
What great principle does Jesus express in connection with the 
healing of these men? (27) Is this the principle on which 
Jesus usually acted? Give other instances. (28)* Is the prin- 
ciple still true today? (29) If so, suggest how it applies, and 
state it in a form applicable, to us. 

I157. Constructive Work. — Write chap, xiv of your "Life of Christ," 
following the outline indicated by the section titles, and adding a sec- 
tion on "Faith" as it appears in the gospels: in what did it consist, 
and what was its relation to the miracles of Jesus? 

If 158. Supplementary Topics for Study. 

1. The Sea of Galilee; its extent, liability to storms, character of 
adjoining country, cities on its shores. 

Henderson, Palestine, pp. 24 f.; Smith, Historical Geography of the Holy Land, 
chap, xxi ; Wilson, Recovery of Jerusalem, Appendix ; Stanley, Sinai and Palestine, 
chap, x ; Thomson, The Land and the Book, Central Palestine, pp. 371 ff., et passim; 
MacGregor, Rob Roy on the Jordan, pp. 411 ff.; Bible Dictionaries. 

2. Gadara and the district attached to it; the relation of Khersa to 
it; the site of the event narrated in the gospels. 

Merrill, East of the Jordan, chap, xii; Schumacher. Jordan, pp. 149-60 ; 
Burton, Biblical World, January, 1898, p. 38, footnote; Bible Dictionaries; on 
the ruins see Mathews, Biblical World, October, 1897. 

3. The miracles of Jesus classified according to that upon which 
the power was exerted; the motive with which Jesus wrought them. 
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CHAPTER XV. 
FURTHER EVANGELIZATION IN GALILEE. 

§ 62. Second rejection at Nazareth. 

Matt. 13 : 54-58. Mark 6 : i-6a. 

§ 63. Third preaching tour continued. 

Matt. 9: 35. Mark 6:6*. 

§ 64. The mission of the Twelve. 

Matt. 9:36— 11 : 1. Mark 6 -.7-13. Luke 9 : 1-6. 

§65. Death of John the Baptist. 

Matt. 14 : 1-12. Mark 6 : 14-29. Luke 9 : 7-9. 

^[159. Notes on §62, Mark 6:1-60. — Vs. 1, "his own country": 
the same word used in Luke 4:23 with reference to Nazareth, where 
he was brought up (Luke 4 : 16). On Nazareth see ^[21. Vs. 2, " and 
many .... were astonished . . . ." Vs. 3, "and they were offended 
in him " : His wisdom and his power astonished them, but because he 
had been brought up among them, and his brothers and sisters still 
lived among them, they were not attracted to him, but only offended, 
made to stumble. Observe the names of his four brothers and the 
use of the plural " sisters," showing that Jesus was one of a family of 
not less than seven children. It was in the midst of the joys and the 
discipline of such a home that he grew up, " increasing in wisdom and 
stature and in favor with God and men." These brothers and sisters 
were in all probability younger than Jesus, the sons and daughters of 
Mary and Joseph. They may perhaps have been the children of 
Joseph by a former marriage, but there is no good evidence to sustain 
this, and nothing against the other and more obvious view. That 
they were merely Jesus' cousins is an entirely improbable hypothesis. 
Vs. 4, "a prophet is not without honor," etc.: see Luke 4 : 24 ; John 
4: 44. Vs. 5, "And he could there do no mighty work, save," etc.: 
could not, as Matthew says and as Mark implies, because of their 
unbelief, since a miracle wrought for unbelievers would be no real 
blessing. Vs. 6, "And he marveled because of their unbelief": 
Jesus was not incapable of being surprised ; he did not expect such 
obstinate unbelief on the part of his fellow-townsmen. 

Matthew's narrative is the same as Mark's, only slightly condensed. 
On the relation of Luke 4 : 16-30 see end of ^[97. Probably we are 
to think of the attempt to kill him as taking place now rather than at 
the time indicated by Luke. 

\ 160. Notes on §64, Mark 6:7-13. — Vs. 7, "and began to send 
them forth " : carrying out the purpose with which he had appointed 



STUDIES IN THE LIFE OF CHRIST 439 

them, " that they might be with him and that he might (from time to 
time) send them forth " (Mark 3 : 14). This is perhaps one of many- 
such occasions. "Authority over the unclean spirits " : cf. Mark 3 : 14. 
Vs. 8, " charged them they should take nothing for their journey .... 
no wallet": a wallet is a small leathern sack for carrying provisions. 
Vs. 9, "put not on two coats ": the dress of an ancient oriental was 
quite simple, consisting, aside from sandals for the feet and a turban, 
or maaphoreth, for the head, of a tunic (coat), a garment in form not 
unlike a long shirt, round which the girdle was bound, and a cloak, 
which is of the simplest construction, scarcely more than a large, 
square piece of cloth. See Glover, "The Dress of the Master," Bib- 
lical World, May, 1900, pp. 347-57. To wear two tunics was 
a sign of comparative wealth (Luke 3 : 11), and it was this that Jesus 
forbade. He himself apparently wore but one (John 19:23). The 
purpose of all these injunctions in vss. 8, 9 is to secure simplicity and 
freedom from hindrance in their work. They were not to burden 
themselves either to get or to carry anything unnecessary. The cus- 
toms of the land made it unnecessary to provide for traveling expenses, 
since they went afoot and could obtain free entertainment every- 
where. In 1838 Dr. Edward Robinson, traveling in parts of Palestine 
where ancient customs still prevailed, was received everywhere as a 
guest without expense, and an offer of pay was regarded as insulting 
{Biblical Researches, Vol. II, p. 19). Vs. 10, " there abide " : /'. e., have 
but one stopping place in each village. Vs. 11, " shake off the dust" : 
a sign of disapproval and protest against their conduct. Vs. 12, 
" preached that men should repent " : following the example of 
John (Matt. 3 : 2) and Jesus (Mark 1 : 15). Vs. 13, "cast out many 
demons," etc.: accompanying, as Jesus had done, the preaching of the 
gospel with the relief of bodily ills. So in modern times we have 
learned to do. The Christian impulse cannot separate the two. 

Tf 161. Notes on §64, Matt. 9 : 36 — n : 1. — Vs. 36, " he was moved 
with compassion " : the motive by which Jesus was constantly moved, 
and the expression of his perfect sympathy with God (John 3 : 16). 
"As sheep not having a shepherd " : a people with no competent 
religious leaders, the scribes and Pharisees, who undertook to lead, 
being blind leaders of the blind (Matt. 23 : 16); the saddest fact about 
the Jews of that day. Vs. 37, " The harvest truly is plenteous," etc.: 
this whole saying occurs in exactly the same words in Luke's account 
of the sending out of the Seventy (Luke 10:2; cf. also John 4 : 35). 
The statement is still true, and the injunction to pray still appropriate. 
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On 10 : i compare Mark 6 : 7. On 10 : 2-4 see Mark 3 : 16-19 (§48). 
Vs. 5, " go not into anyway of the Gentiles, and enter not into any city 
of the Samaritans" : an injunction for this journey only. They were 
not yet ready either in teaching or spirit to go to any but Jews. Jesus 
himself preached among the Samaritans (John 4 : 4-42 ; Luke 9:52), 
and though he did not include the Gentiles within his own personal 
mission (Matt. 15 : 24), yet he overstepped these bounds at the entreaty 
of a woman (Matt. 15 : 28), and after his resurrection sent his disciples 
to all nations (Matt. 28 : 19). This illustrates the fact that we must 
follow Jesus, not by a literal obedience of each command which he 
uttered or by doing exactly what he did, but by possessing his spirit, 
and following the principles he taught and exemplified. Vs. 8, 
" freely " : i. e., as a gift (not " abundantly," though this also is true). 

Vss. 9-16 are parallel in general to Mark 6 : 8-1 1, but are even more 
like Luke 10 : 3-12, the commission of the Seventy. The words " nor staff" 
in vs. 10 (see also Luke 9 : 3), instead of "save a staff" in Mark 6 : 8, and the 
variation in reference to shoes and sandals are unimportant differences by 
which Matthew intensifies the sternness of the command. The general sense 
is the same in all — the simplest possible outfit. Mark's account is doubtless 
the most accurate. Vss. 17-22 are found in Mark and Luke in an address of 
Jesus the day before his arrest (Mark 13:9-13; Luke 21 : 12-17). They 
are certainly more appropriate to that position — see especially vss. 17, 18. 
Vs. 23 also refers evidently not to this journey, but to the work of the apostles 
after the departure of Jesus. Vss. 26-33 are closely parallel to Luke 1 2 : 3-8, 
and vss. 34-36 to Luke 12 : 51-53 ; vss. 37, 38 to Luke 14 : 26, 27 (there are 
other parallels also), and vs. 39 to Mark 8 : 35, Luke 9 : 24, and John 
12:25. Vs. 40 is found also in Luke 10 : 16 and vs. 42 in Mark 9 : 41. The 
probability is, therefore, that Matthew, in accordance with his general habit of 
grouping material topically, has gathered together vss. 17-42 from various 
sources to constitute a great missionary discourse. It is impossible to say 
whether any of these sayings (in vss. 17-42) belong to this occasion ; it is 
quite evident that some of them do not. 

^[ 162. The Training of the Twelve. — The section just studied 
illustrates instructively Jesus' attitude toward his apostles. He chose 
them that they might be with him and that he might train them in 
the same kind of work which he was himself doing (Mark 3: 14). In 
the Sermon on the Mount (Matt., chaps. 5-7) he instructs them in the 
fundamental moral principles of the kingdom, teaching them how 
different was his ideal of character from that which the Pharisees taught 
and illustrated. In the parables by the sea (Mark 4 : 1-34) he taught 
them how the kingdom would grow, and what hindrances they were 
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to expect. For some time, it would seem, they accompanied him in 
his journeys from place to place. But at length he sent them out with- 
out him, yet in pairs, two by two. Thus little by little he taught them 
and trained them, preparing them to share his work, and to carry it 
on alone when he should be taken away. Later narratives show this 
training carried still farther. Almost the whole record of his ministry 
may be looked upon from this point of view and as a part of the edu- 
cation of the apostles. 

^f 163. Notes on §65, Mark 6 : 14-29. — Vs. 14, "And king Herod " : 
Herod Antipas, tetrarch of Galilee and Perea; not strictly king, but 
perhaps called so by courtesy. "Heard thereof": i. e., of the work 
of Jesus and his disciples. "Therefore do these powers work in 
him " : the language of a superstitious man, made more so by his guilty 
conscience. The powers, he says, work in him (not he does the deeds 
of power), as if he were simply played upon by supernatural forces. 
Vs. 15, "Elijah .... one of the prophets": cf. Mark 8:28. Vs. 17, 
"Herod himself had sent forth," etc.: the evangelist turns back to tell 
of the death of John which had happened some time before — how 
long we have no means of knowing. " Herodias, his brother Philip's 
wife" : Josephus, the Jewish historian, says (Antiquities, xviii, 5, 4) that 
she was the wife of Herod, a son of Herod the Great, who was without 
political authority. Perhaps this Herod also bore the name Philip (he 
was the son of a different mother from Philip the tetrarch), or perhaps 
Mark confused the Herod who married Herodias with Philip his half- 
brother who married Salome, the daughter of Herodias, mentioned in 
vs. 22. Vs. 18, "for John said unto Herod": not once, probably, but 
repeatedly. The courage of John appears here, as in his preaching to 
the Pharisees and Sad ducees (Matt. 3:7 ff.). Vss. 19, 20, "Herodias 
.... desired to kill him .... Herod feared John": Matt. 14:4, 5, 
gives a different, but not an inconsistent, account of Herod's attitude to 
John. The whole narrative shows that it was the malice and shrewd- 
ness of Herodias which brought John to his death. "Was much 
perplexed; and he heard him gladly": yet did nothing about it, lack- 
ing the courage to take a bold stand against his wife. Vs. 21, "a con- 
venient day," for Herodias to carry out her cherished purpose. " His 
lords, and the high captains, and the chief men of Galilee " : chief civil 
officers, military officers, and leading private citizens. Vs. 27, "sent 
forth a soldier": Josephus (Antiquities, xviii, 5, 2) says that John was 
put to death at Macherus, a castle on the east side of the Dead Sea, in 
Herod's Perean dominion. Whether the feast took place there also is 
not certain. 
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Vs. 28, "His disciples": i. if., John's. These must not be confused 
with Jesus' disciples, nor their report of the event to Jesus (Matt. 
14: 12) with the return of the apostles to Jesus after their preaching 
tour. Matt. 14:13 suggests such a confusion, but the account of 
Mark is clear, and places the death of John before the mission of the 
Twelve. 

*|f 164. Queations and Suggestions for Study. — (1) Tell the 
story of the rejection at Nazareth as told in Mark. (2)* By 
what conflicting feelings were the Nazarenes moved ? Which 
feeling did they follow ? (3)* Under what circumstances are 
we in danger of making the same mistake ? (4) What additions 
should we probably make to this narrative from Luke 4 : 16-30 ? 

(5) What prevented Jesus doing any mighty work in Nazareth ? 

(6) Why did it do so? (7) Why is faith a condition of the 
obtaining of blessing on our part ? (8)* What light does this 
narrative throw incidentally upon the home life and early occu- 
pation of Jesus ? 

(9)* What moved Jesus to send out his apostles? (10) 
What did he commission them to do ? (1 1)* To whom did he 
restrict their work on this occasion? (12)* Was this a tem- 
porary or permanent restriction? Give the evidence. (13) 
What directions did he give them concerning their journey ? 
(14) What was the purpose of these instructions ? (15)* What 
advantage was there in sending them two by two ? (16)* Could 
all these directions be followed literally in foreign mission work 
today ? Why ? Is there any principle underlying them that we 
can still apply ? (17)* How are the specific injunctions of Jesus 
to his disciples (on this or any occasion) to be applied by us 
today? (18) Was all of the latter portion of the discourse in 
Matthew (chap. 10) spoken to the disciples on this occasion? 
(19) Why does Matthew bring it in here? (20) What two 
other long discourses in Matthew have we already studied ? 

(21) What did Herod say when he heard of the work of 
Jesus? (22) Who was this Herod and what was his territory? 
(23) Relate the story of the imprisonment and death of John 
the Baptist. (24)* What characteristic of John does his con- 
duct illustrate ? (25) What light does the narrative throw upon 
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the character of Herod, Herodias, and Salome? (26) Compare 
the two men, John and Herod. 

^f 165. Constructive Work. — Write chap, xv of your " Life of Christ " 
on somewhat the following plan : 

1. The rejection at Nazareth (combining with the narrative of Mark 
and Matthew the additional facts of Luke 4 : 16-30). 

2. The mission of the Twelve, and the continued work of Jesus. 

3. Herod Antipas and his idea of Jesus, including the narrative of 
the death of John which gave occasion to Herod's remark about Jesus. 

^f 166. Supplementary Topics for Study. 

1. An outline of the life of John the Baptist, and an estimate of 
his character (based on a study of the gospel record). 

2. Herod Antipas. 

Mathews, New Testament Times, pp. 148-54 ; Schurer, Jewish People, Div. I, 
Vol. II, pp. 17-38; Bible Dictionaries. 

3. Jesus' plan and method in the training of the Twelve. 

4. Were there two rejections at Nazareth ? 

5. Matthew's method in the construction of the discourses in the 
first gospel. 

CHAPTER XVI. 

THE CRISIS AT CAPERNAUM. 

§ 66. The feeding of the five thousand. 

Matt. 14 : 13-23. Mark 6 : 30-46. Luke 9 : 10-17. John 6 : 1-15. 
§67. Jesus walking on the water. 

Matt. 14 : 24-36. Mark 6 : 47-56. John 6 : 16-21. 

§68. Discourse on the Bread of Life. John 6: 22-71. 

§ 69. Discourse on eating with unwashed hands. 

Matt. 15 : 1-20. Mark 7 : 1-23. 

\ 167. Notes on §66, Mark 6 : 30-46.— Vs. 30, "gather themselves 
together unto Jesus": probably at Capernaum, which was the head- 
quarters of Jesus' work throughout his Galilean ministry. " Told him 
all things whatsoever they had done" : i. e., on their tour (6:12, 13). 
Vs. 31, "come ye yourselves apart .... and rest a while " : a needed 
vacation after work. Vs. 32, "in the boat to a desert place apart": 
some uninhabited spot on the shore of the Sea of Galilee, and, as Mark 
6: 45> 53 and J orin 6 : 17 show, across the sea from Gennesaret and 
Capernaum, and, according to Luke 9:10, in the territory of Beth- 
saida. The grassy plain {cf. vs. 39) of Butaiha on the northeastern 
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shore of the sea is often thought to have been the place, and fulfils 
most, if not all, of the conditions of the narrative. See \ 169. Vs. 34, 
" came forth": from the boat, the people having arrived in advance of 
him. Vs. 34 ; cf. Matt. 9 : 36, and note in ^j 161. " And he began to 
teach them " : giving up the rest he had sought. Vs. 37, " give ye them 
to eat": His compassion will not permit him to send them away 
hungry, yet neither does he take the whole matter into his own 
hands ; he puts a responsibility upon his disciples. " Two hundred 
pennyworth " : two hundred denarii, equivalent to about $34, but of 
much greater purchasing value, a denarius being the day's wages of a 
laborer. Whether the disciples had as much as this is not distinctly 
implied. Vs. 38, " how many loaves " : the loaf was a thin cake, not 
unlike a large cracker. Vs. 39, " upon the green grass" : this indicates 
that the season was spring, or, possibly, autumn ; the grass withers 
early in the summer. Vs. 41, "looking up to heaven, he blessed": 
blessed God, gave thanks for the food. 

Vss. 45, 46, " constrained his disciples to enter into the boat .... 
departed into the mountain to pray": The reason for this urgency 
to separate the disciples from the people is not found in Mark, but is 
suggested in John 6:14, 15. The desire of the multitude to make him 
king made an atmosphere that was unsafe for the disciples, and was a 
temptation to him, from which he took refuge in prayer. 

The narratives of Matthew (14:13-23) and Luke (9:10-17) are 
somewhat more condensed than Mark, but add also some slight details. 
Both mention that Jesus healed the sick among the multitude, and 
Luke locates the event at Bethsaida (9 : 10), i. e., in the territory adja- 
cent to Bethsaida Julias, not in the city itself (vs. 12). John's narra- 
tive has much more that is peculiar to it. See \ 168. 

^[ 168. Notes on §66, John 6:1-15. — Vs. 2, "because they beheld 
the signs, which he did on them that were sick": cf. Matt. 14 : 14; 
Luke 9 : 11. Vs. 3, "Jesus went up into the mountain": a different 
representation of the matter from that of Mark 6 : 33, 34 (is it a cor- 
rection from John's memory ?), but an unimportant difference. Vs. 4, 
"the Passover .... was at hand" : if the Greek text be correct, this 
would place the event in the spring, March or April, thus in agreement 
with Mark 6 : 39. Vss. 5-9 ; notice here also additional details, espe- 
cially the part that the several disciples took in the matter. These 
disciples are the same which this gospel mentions by name elsewhere 
(John 1 : 40, 43 ff.; 12 : 21, 22 ; 14 : 8, 9). 

Ve. 14, " the prophet that cometh into the world" : The people evi- 
dently recalled the promise of Moses, "The Lord thy God will raise up 
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unto thee a prophet from the midst of thee, of thy brethren, like unto 
me; unto him shall ye hearken" (Deut. 18 : 15), and seeing in the fact 
that Jesus fed them in the wilderness with bread miraculously provided 
a likeness to Moses, who fed their fathers with manna (cf. John 6 : 30, 
31), they concluded that Jesus was the promised prophet. This was 
such a prophet as they wished, one who would feed them. 

Vs. 15," about to come and take him by force, to make him king " : 
leadpr of a Messianic movement after their own conception of the 
Messiah. Apparently they identified the prophet of Deut. 18 : 15 with 
the Messiah, though the Pharisees seem to have distinguished them 
(John 1 : 20, 21). "Withdrew again into the mountain": Mark and 
Matthew add " to pray." This was just such a temptation on a small 
scale, but in visible, tangible form, as he had overcome in the wilder- 
ness long before (Matt. 4 : 8-10). It is most instructive to observe that 
Jesus does not dally with the temptation for a moment. He sends the 
multitude one way, the disciples another, and betakes himself to soli- 
tude and prayer. 

Tfi6q. Bethsaida. — Mark, Matthew, and John all imply that the feeding 
of the five thousand took place across the Sea of Galilee from Gennesaret and 
Capernaum (Mark 6 : 32, 45, 53 ; Matt. 14 : 13, 22, 34 ; John 6:1, 16, 21). 
But while Mark (6 : 45) places it across the sea from Bethsaida, Luke (9 : 10) 
places it in the territory of Bethsaida. Luke's statement is naturally under- 
stood as referring to Bethsaida Julias, which was situated on the east bank of 
Jordan at or near its entrance into the lake, thus on the western edge of the 
plain of Butaiha. It had been enlarged and advanced to the dignity of a city 
by Philip, and by him named Julias (Josephus, Antiquities, xviii, 2, 1). 
Mark's statements taken alone might be consistently interpreted, though not 
without some difficulty, by supposing that the feeding occurred farther south 
than Butaiha, so that one might set out from the place where it occurred to 
cross to Bethsaida, and then by a departure from the intended course come 
to Gennesaret. But the several accounts can with difficulty be harmonized 
except by supposing that besides Bethsaida Julias on the northeast shore there 
was a Bethsaida on the western shore of the sea also, and even Mark 
alone is most naturally so understood. This view of two Bethsaidas is also 
confirmed by the fact that John 12:21 speaks distinctly of Bethsaida of 
Galilee, while Bethsaida Julias is shown to have been outside of Galilee, not 
only by its lying east of the Jordan, but more decisively by Josephus' descrip- 
tion of it as in Philip's territory. Precisely where this western Bethsaida 
was cannot be determined more definitely than that it was probably near 
Capernaum and in or near the Gennesaret tract. 

Robinson, Bib. Res., Vol. II, pp. 405, 406, 413; MacGregor, Rob Roy on the 
Jordan, chap. 21 ; Ewing in Hastings, Did. Bib.; Henderson, Palestine, pp. 156 f., 
hold to two Bethsaidas. Thomson, Land and Book, Central Palestine, pp. 392 £., 
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422 £. ; G. A. Smith, Historical Geography of the Holy Land, p. 458, and in Encycl. 
Bib., and others reject this theory, admitting only Bethsaida Julias. 

^[170. Notes on §67, Mark 6:47-56. — Vs. 48, "about the fourth 
watch of the night": between 3 and 6 a. m., the night being divided 
into four watches of about three hours each. This is the Roman method 
of reckoning ; the Jews made but three watches. "And he would have 
passed by them": literally, he wished to; he intended to do so if they 
did not call to him. Vs. 52, "for they understood not concerning the 
loaves" : a comment of the evangelist, meaning that the evidence of 
his power which he had given in feeding the multitude should have 
prepared them not to be surprised at this power over nature. " But 
their heart was hardened": their spiritual insight dulled. The word 
"heart" in Scripture often denotes the mind, especially as concerned 
with spiritual truth. See Mark 2:8; 3:5. 

Vs. 53, ** Gennesaret " : a tract of land on the west side of the Sea of 
Galilee, from Magdala on the south to et Tabghah on the north, and extend- 
ing backward to the irregular line of the hills that bound it on the west. It 
is clear that whether they started for the northern or the western shore they 
reached at any rate the latter. 

Matthew (14 : 24-36) adds to Mark's narrative the incident of Peter's 
attempt to walk upon the water, and the confession of those who were 
in the boat, "Of a truth thou art the Son of God." 

John (6 : 16-21) speaks of Capernaum as their destination, mentions, 
as the distance which they had rowed when they saw Jesus, twenty-five 
or thirty stadia, a little more or less than three miles, the stadium being 
about one-ninth of a mile. Vs. 21, " they were willing therefore to 
receive him into the boat," probably means that their previous reluc- 
tance was overcome, and is to be understood as implying that they 
did actually receive him. 

If 171. Notes on §68, John 6 : 22-71. — Vs. 22-24, "On the morrow," 
etc.: This somewhat complicated sentence may be paraphrased thus: 
The next day after the feeding of the multitude, the people, return- 
ing to the place where Jesus had fed them, were surprised not to 
find him there, for they had seen his disciples go away without him 
in the only boat that was then on that side of the sea. So they got 
into the boats which meantime had come across from Tiberias, and 
returned to Capernaum seeking Jesus. Vs. 25, "when earnest thou 
hither?": they wish him to explain his mysterious disappearance. 
Vs. 26, " Ye seek me, not because ye saw signs ": a most severe rebuke ; 
Jesus was never pleased to be followed merely because of his signs (cf. 
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John 2 : 23-25); but he tells these people that their motive was lower 
still : they wholly failed to see the true significance of the sign, and 
followed him simply to be fed. Vs. 27, " Work not for the meat (food) 
that perishes": Taking as his starting-point their desire for mere 
food, Jesus tries to lead them to a higher ambition. Recall his similar 
conduct in the case of the woman of Samaria. " For him the Father, 
even God, hath sealed": authenticated as his representative to give 

men eternal life. Vs. 30, " What then doest thou for a sign 

Our fathers ate the manna": by these words the multitude show clearly 
what kind of a sign they want ; they wish to be fed daily as Moses fed 
the people in the wilderness. Vs. 32, "It was not Moses" : the bread 
that Moses gave was not the real bread out of heaven ; it was only a 
symbol and suggestion; Jesus himself is the real bread from heaven. 
Vs. 35, "I am the bread of life," etc.: cf. John 4: 14; 14:6. Vss. 36, 
37, "But I said unto you," etc.: though they reject him, others whom 
God has given him will accept him, and if they reject him it is because 
they are not really the children of God. 

Vss. 41-51. The Jews, laying hold of the expression " came down 
out of heaven," object to this because they know his father and mother. 
Jesus answers that the trouble with them is that they are not of those 
who are taught of God, and reiterates his statement that he, and not 
the manna that Moses gave, is the bread of life that gives eternal life 
to those that eat it. He puts this thought very forcibly and, to his 
hearers, even offensively : " The bread which I will give is my flesh, 
for the life of the world." 

Vss. 52-59. The Jews now lay hold of this expression, "eat of 
this bread ; . . . . the bread .... is my flesh," and ask : " How can 
this man give us his flesh to eat?" Jesus answers by insisting in 
repeated phrase that just this they must do if they would have eternal 
life : they must eat his flesh and drink his blood. No food such as 
the fathers ate in the wilderness can give eternal life. 

Vs. 60, "many therefore of his disciples": not the Twelve, who are 
distinguished from the disciples in vs. 66, but the larger circle of his 
followers and adherents. "When they heard this": the reference is 
probably not to this occasion (the evangelist seems to end the dis- 
course in the synagogue vith vs. 58), but as the report of these words 
went abroad. Vs. 62, "What then," etc.: Suppose I disappear from 
sight altogether, will it not then be evident that I am not speaking of 
a literal eating of flesh? Vs. 63, "it is the Spirit that quickeneth": 
this is Jesus' own interpretation of his language concerning eating his 
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flesh and drinking his blood ; he has been speaking, not of any physi- 
cal process, but of a spiritual appropriation of himself which takes place 
through following the teaching which he utters. He who studies his 
words earnestly and faithfully, so that they become the ruling force of 
his life, eats the flesh and drinks the blood of Jesus ; for the teaching 
of Jesus is the expression of the character of Jesus. To conform to it 
is, therefore, to make one's own character like that of Jesus. So he 
explains also the figure of the vine and the branches (John 15 : 7 ff.). 

Vs. 66, "many of his disciples": see vs. 60. Vs. 68, " Simon Peter 
answered him, 'Lord, to whom shall we go ? Thou hast the words of 
eternal life'": a question and an assertion of which the centuries have 
only served to show the truth. Never was it more clear than it is 
today that the words of Jesus are the words of eternal life, and that 
there is no one to whom, turning from him, we can go for guidance 
and salvation. Vs. 69, " and we have believed and know that thou art 
the Holy One of God": a confession of the Messiahship of Jesus 
which must be the same as that recorded in Mark 8 : 29 ; Matt. 16:16; 
Luke 9 : 20. The time is in general the same, following the feeding of 
the five thousand, none of the events which the synoptists record 
between this latter event and the confession of Peter being found in 
John. John himself intimates by vs. 59 that they belong at a later time 
than the discourse in the synagogue. And the importance which the 
synoptists attach to the confession at Ca;sarea Philippi makes it diffi- 
cult to suppose that it had been shortly preceded by this confession of 
so nearly the same import. 

K172. Notes on § 69, Mark 7 : 1-23.— Vs. 1, " the Pharisees and cer- 
tain of the scribes which had come down from Jerusalem ": either Gali- 
lean scribes and Pharisees who had recently been to Jerusalem, or a 
delegation from Jerusalem ; probably the latter. Cf. 3 : 22. The lead- 
ers at the capital follow him up even into Galilee. Vs. 3, "holding 
the tradition of the elders": a phrase which shows that all these regu- 
lations were religious, not sanitary or matters of social propriety. The 
tradition of the elders is that body of teachings and usages which had 
gradually grown up among the Pharisees. Cf. Gal. 1:14. The elders 
are the teachers of preceding generations. Vs. 4, "except they wash 
themselves": bathe themselves ; the law required this for many kinds 
of defilement (see Lev., chaps. 14, 15, 16), and the Pharisees had appar- 
ently extended it to include the case of such defilement as one would 
probably, even without knowing it, contract in the marketplace. Vs. 
5, "Why walk not thy disciples according to the tradition of the 
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elders?": it must be remembered that these traditions had for the 
Pharisees all the force and sacredness of law; even as in modern times 
many Christians are apt to be more tenacious of the usages and tradi- 
tions of their sect than studious of the Scriptures or eager to find out 
the real truth. Vs. 6, "Well did Isaiah prophesy of you hypocrites ": 
appropriately did he describe a national characteristic, common to your 
ancestors and to you. The quotation is from Isa. 29 : 13, though not 
literally exact. Vs. 10, "for Moses said," etc.: an illustration of the 
statement of vss. 8, 9. The commandment to honor one's parents is a 
command of God. Cf. Matt. 15 14. Vs. n, "but ye say," etc.: this 
extraordinary practice defended by the Pharisees, by which a man 
might, by applying to his property the term "Corban," properly signi- 
fying that it was devoted to God, in reality simply exclude it from the 
use of a particular person, is well authenticated in Jewish writings (see 
Edersheim, Life and Times of Jesus, I, 19 ff.). Vs. 12, "ye no longer 
suffer him to do aught": not only did not require him, but forbade 
him to do anything for his parents (see Edersheim, p. 21, footnote). 
Vs. 13, "the word of God", viz. : the command to honor one's parents. 

Vs. 14, "hear me, all of you": the question of defilement had 
given rise to the broader one of human tradition and divine authority. 
Jesus calls them back now to the particular question of defilement. 
Vs. 15, "there is nothing from without the man," etc.: This is one 
of the most notable of those brief, profound sayings of Jesus in which 
he sets forth fundamental moral principles. The contrast, of course, 
as the context shows, is between physical food that goes into the man, 
and moral action which proceeds from him. 

Vs. 18, "perceive ye not": Jesus appeals to the moral percep- 
tions, the common-sense, of his disciples, and that as against, not only 
the traditions of the elders, but the statutes of the Old Testament law. 
(See below, on vs. 19.) The fact is one of the greatest significance. 
It shows, not only that Jesus had within himself a standard of authority 
in morals higher than that of the Old Testament, and by which this 
latter was to be tested, but that this standard was shared, though with 
far less clearness of perception, by other men. He finds fault with 
them for not perceiving this great principle which he announces. It 
shows, too, that when he calls the fifth commandment the word of God 
(vs. 13) he does so, not solely because it is in the Old Testament, but 
because he perceives in it a revelation of the will of God. Compare 
with this his teaching concerning fasting and divorce. Vs. 19, 
"making all meats clean " : a comment of the evangelist (or of Peter), 



450 THE BIBLICAL WORLD 

who perceived that the principle which Jesus laid down, self-evident 
when once stated, swept away the whole system of clean and unclean 
foods. (Cf. Acts 10:9-16; i Tim. 4:3.) Vs. 23, "all these evil 
things proceed from within, and defile the man " : notice the last 
clause : the evil that men do, their evil thoughts and deeds, do not 
simply show their wickedness, but defile them, make them wicked. 
We are the creators of our own evil character. 

If 1 73. The Characteristics and Results of the Second Period of the Galilean 
Ministry. — With the sections included in chap, xvi we reach the close of 
the second period of the Galilean ministry, a period central chronologically 
and of exceptional importance from the point of view of aggressive evangel- 
istic work. The period opens with the selection of the twelve apostles and 
the organization of them into a fraternity of pupils of Jesus and fellow- 
workers with him. The instruction and training of these disciples occupies a 
large place throughout the period. Definite instruction is given in the 
Sermon on the Mount, in the parables by the sea, and in the injunctions 
given on sending them out two by two. They receive practical training, 
first by accompanying Jesus in his work, and then by going out two by two to 
do such work themselves. Active evangelization, accompanied by the heal- 
ing of the sick and the demoniacs, is continued as in the previous period, and 
even more extensively, since the disciples are now also employed in the 
work. 

The attitude of the people was in the beginning favorable — this has 
sometimes been called, though not quite accurately, the year of popular 
favor. Even the opposition of the Pharisees is apparently dormant for a 
time. But toward the end of the period a marked change takes place in the 
attitude of the people. Just when the popular favor is brought to its height 
by Jesus' feeding of the multitude on the east side of the Sea of Galilee, he 
himself pricks the bubble by resolutely refusing to be such a prophet and 
Messiah as they desire, and presenting in its barest and to the people most 
unattractive form the exclusively spiritual character of his mission. Not bread 
such as Moses gave, but his own spirit and teaching — this is what he has to 
give to those who will follow him. Many of his disciples go back, and walk 
no more with him, but the Twelve remain true. At about this same time 
Jesus has a controversy with Pharisees and scribes who had come from 
Jerusalem, and with unsparing plainness denounces them as hypocrites who 
were making void the word of God by the traditions of men. Thus the 
period which opened with multitudes following him in all parts of Syria 
(§ 47) ends with disappointment on the part of the multitude, abandonment of 
him by many of his followers, and intensified opposition on the part of the 
Pharisees. It need not surprise us to find the next period opening with the 
withdrawal of Jesus into temporary retirement. The conditions in Galilee 
were no longer favorable for further evangelistic work. 



STUDIES IN THE LIFE OF CHRIST 451 

The salient features of the period are, therefore, organization, instruction 
of the Twelve, evangelization ; popularity at the beginning but waning at 
the end, opposition increasing. Despite the reception of Jesus with which 
his work in Galilee opened, it is now certain that not even here can he 
peaceably develop his kingdom, and that the path to ultimate success is by 
the way of rejection and death. The most definite positive result of these 
months of work is the little band of Twelve who, however imperfect their ideas 
of Jesus' kingdom and person, are yet living with him, faithful to him, and 
willing to be led and taught by him. 



^f 174. Questions and Suggestions for Study. — (1) What sug- 
gestion did Jesus make to the apostles on their return from their 
preaching tour? (2)* How was Jesus' plan for a period of rest 
broken into? (3)* What two principles respecting a vacation 
for rest does Jesus' conduct suggest ? (4) Tell the story of 
the feeding of the five thousand. (5) Is it legitimate to inter- 
pret this event as at the same time a parable of the way in which 
Jesus expects his disciples to respond to the needs of the world ? 
(6) Does it apply to both material and spiritual needs ? (7) Is 
there any difference in the principles that apply to the two classes 
of needs ? Is what we possess, whether of material or spiritual 
good, a trust to be used for the common good ? (8)* Treated 
as a parable, what does this event teach us concerning work for 
the needy ? 

(9) On the theory that there were two Bethsaidas, describe 
the journeys to and fro described in §§66, 67, 68. On the 
theory that there was but one Bethsaida, do the same. (10) 
Tell the story of Jesus' walking on the water, including Peter's 
attempt to go to him. (11) What and where is Gennesaret ? 

(12) Paraphrase John 6 : 22-24. ( l 3)* With what motives 
did these people seek Jesus ? (14) Do men ever profess to be 
disciples of Jesus from similar motives today ? Give illustra- 
tions. (15)* What kind of a prophet did the people think they 
had found in Jesus ? (16) What led them to form this notion? 
(17)* What is the one idea that Jesus is reiterating in vss. 
34-40 ? 

(18)* What prejudice does Jesus combat in vss. 43-51, and 
also what is the thought with which he constantly opposes it ? 
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(ig)* What misunderstanding of Jesus' thought do the Jews 
express in vs. 52, and how does Jesus answer them ? (20) How 
were many of Jesus' disciples affected by this strange teaching (vs. 
60)? (21)* What is Jesus' own interpretation of his language 
concerning eating his flesh ? (22) How were some of the dis 
ciples affected by the teaching even as thus explained (vs. 66)? 
(23) What was the effect upon the Twelve? (24)* What is 
the one great teaching that you gain from this discourse? 

(25) What custom of the Pharisees did the disciples of Jesus 
violate (Mark 7:2)? (26) What other similar customs did the 
Pharisees observe ? (27) What was the general name for all 
these usages ? (28) Did they regard these as social usages 
merely, or did they attach religious value to them ? (29)* What 
was Jesus' answer to the Pharisees who asked him why his disci- 
ples disregarded their traditions ? Explain vss. 6-9. (30) What 
illustration did Jesus give of his general statement ? (31 )* What 
does "Corban" mean and what was the Corban usage? (32)* 
What does the phrase "the word of God" mean and refer to? 
(33)* State and explain the great principle concerning defile- 
ment which Jesus announced to the multitude. (34) What 
kind of defilement is Jesus speaking of ? Does he recognize any 
such thing as ceremonial defilement? (35)* To what does 
Jesus appeal as evidence of the truth of his statement (vss. 18, 
19)? (36)* How does his principle affect the law of clean and 
unclean meats? (37)* Upon whom does it put the responsi- 
bility for each man's sin ? (38) What solemn warning applicable 
to us does it convey ? (39) What are the salient features of 
this second period of the Galilean ministry ? (40) Mention 
events illustrating each of these features. 

^[175. Constructive Work. — Write chap, xvi of your "Life of 
Christ," following the outline indicated by the section titles. Make a 
diligent effort to realize distinctly the situation as it is shown in these 
sections, and to express it in your interpretation of them. What con- 
stitutes this a crisis in the ministry of Jesus ? 

Tf 176. Supplementary Topics for Study. 

1 . Bethsaida Julias and Bethsaida of Galilee. See references under 

f 169. 
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2. The temptations of Jesus in the course of his ministry. 

3. The nature of Christian experience as set forth in John 6 : 22-71. 

4. The teaching of Jesus concerning the nature and cause of sin in 
Mark 7 : 1-23. 

^f 177. Review Questions. — (1)* Name the periods of the life 
of Christ thus far studied. (2)* Name the chapters, or the sec- 
tions, or the chapters and the sections, of Part I ; (3)* of Part 
II ; (4)* of Part III ; (5)* of Part IV ; (6)* of Part V. (7)* 
Characterize in a general way the period of Jesus' life covered 
by Part I. (8)* Give the substance of John the Baptist's early 
message. (9)* What was his conception of the Messiah ? (10)* 
State briefly the significance to Jesus of his baptism, and of his 
temptations in the wilderness. ( 1 1 ) * Who were the first disciples 
to follow Jesus? By what were they drawn to him? (12) 
Tell briefly the story of Nicodemus. Of what class was he the 
representative? (13)* Characterize the early Judean ministry. 
(14) Tell briefly the story of Jesus' work in Samaria. (15)* 
What were the characteristics of the first period of Jesus' minis- 
try in Galilee ? ( 16)* What were the most notable events of the 
second period? (17)* Describe the situation at the end of the 
period. 

Remark : These review questions should not be passed over. A lesson 
may well be given to them and to others which the teacher may dictate. 



